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Exodus 3:1-5

xÄ §c ¦O ©d x ©g ©̀  o Ÿ̀S ©dÎz ¤̀  b ©d§p¦I ©e oï §c ¦n o ¥dŸM Fp §zŸ «g Fx §z¦i o Ÿ̀vÎz ¤̀  d¤rŸx dïd̈ d ¤WŸnE
d¤p §Q ©d KFY ¦n W ¥̀ Îz ©A©l §A eïl ¥̀  dF̈d§i K ©̀ §l ©n `ẍ¥I ©e :dä «¥xŸg mi ¦dŸl¡̀ «̈d x ©dÎl ¤̀  Ÿ̀aÏ ©e

`P̈Îdẍ «ªq ῭  d ¤WŸn x ¤n Ÿ̀I ©e :l«̈M ª̀ EP¤pi ¥̀  d¤p §Q ©d §e W ¥̀ Ä x¥rŸA d¤p §Q ©d d¥P ¦d §e ` §x©I©e
xq̈ i ¦M dF̈d§i ` §x©I©e :d«¤p §Q ©d x ©r §a¦iÎ`«Ÿl ©rEC ©n d¤G ©d lŸcB̈ ©d d ¤̀ §x ©O ©dÎz ¤̀  d ¤̀ §x ¤̀ §e
:i ¦p«¥P ¦d x ¤n Ÿ̀I ©e d ¤WŸn d ¤WŸn x ¤n Ÿ̀I ©e d¤p §Q ©d KFY ¦n mi ¦dŸl¡̀ eïl ¥̀  `ẍ §w¦I ©e zF` §x¦l

c ¥nFr dŸ ©̀  x ¤W£̀ mFwÖ ©d i ¦M Li¤l §b ©x l ©r ¥n Li¤lr̈ §pÎl«©W mŸl£d a ©x §w ¦YÎl ©̀  x ¤n Ÿ̀I ©e
:`E «d W ¤cŸwÎz ©n §c ©̀  eïlr̈

1. And Moses kept the flock of Jethro his father-in-law, the priest of Midian; and he led the
flock far away into the desert, and came to the mountain of God, to Horeb.
2. And the angel of the Eternal One appeared to him in a flame of fire out of the midst of a
bush; and he looked, and, behold, the bush burned with fire, and the bush was not
consumed.
3. And Moses said, I will now turn aside, and see this great sight, why the bush is not burnt.
4. And when the Eternal One saw that he turned aside to see, God called to him out of the
midst of the bush, and said, Moses, Moses. And he said, Here am I.
5. And he said, Do not come any closer; take off your shoes from your feet, for the place on
which you stand is holy ground.

Exodus 40:17ff.

d ¤WŸn m ¤wÏ©e :o«̈M §W ¦O ©d m ©wEd W ¤cŸg©l cg̈ ¤̀ §A zi¦p ¥X ©d dp̈Ẍ ©A oFW` ¦x«̈d W ¤cŸg ©A i ¦d§i ©e
m ¤wÏ©e eig̈i ¦x §AÎz ¤̀  o ¥Y¦I ©e eiẄẍ §wÎz ¤̀  m ¤UÏ©e eip̈c̈£̀Îz ¤̀  o ¥Y¦I ©e oM̈ §W ¦O ©dÎz ¤̀

eïlr̈ l ¤dŸ̀ d̈ d ¥q §k ¦nÎz ¤̀  m ¤UÏ©e oM̈ §W ¦O ©dÎl ©r l ¤dŸ̀ d̈Îz ¤̀  UŸx §t¦I ©e :ei «̈cEO ©rÎz ¤̀
m ¤UÏ©e oŸx ῭ d̈Îl ¤̀  zªc¥r«̈dÎz ¤̀  o ¥Y¦I ©e g ©T¦I ©e  :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M dl̈ §rn̈§l ¦n
oŸx ῭ «̈dÎz ¤̀  `¥aÏ ©e :dl̈ §r «̈n§l ¦n oŸx ῭ «̈dÎl ©r z ¤xŸR ©M ©dÎz ¤̀  o ¥Y¦I ©e oŸx ῭ «̈dÎl ©r mi ¦C ©A ©dÎz ¤̀
dF̈d§i dË ¦v x ¤W£̀«©M zEc¥r«̈d oFx£̀ l ©r K ¤qÏ©e Kq̈Ö ©d z¤kŸxR̈ z ¥̀  m ¤UÏ©e oM̈ §W ¦O ©dÎl ¤̀

uEg ¦n dp̈Ÿtv̈ oM̈ §W ¦O ©d K ¤x¤i l ©r c¥rFn l ¤dŸ̀ §A og̈§l ªX ©dÎz ¤̀  o ¥Y¦I ©e :d«¤WŸnÎz ¤̀
m ¤UÏ©e  :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M dF̈d§i i¥p §t¦l m ¤g¤l K ¤x¥r eïlr̈ KŸx£r«©I ©e :z¤kŸ «xR̈©l

i¥p §t¦l zŸx¥P ©d l ©r©I©e :dÄ §b«¤p oM̈ §W ¦O ©d K ¤x¤i l ©r og̈§l ªX ©d g ©kŸp c¥rFn l ¤dŸ̀ §A dẍŸp §O ©dÎz ¤̀
i¥p §t¦l c¥rFn l ¤dŸ̀ §A ad̈G̈ ©d g ©A §f ¦nÎz ¤̀  m ¤UÏ©e :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M dF̈d§i

m ¤UÏ©e   :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M mi ¦O ©q z ¤xŸh §w eïlr̈ x ¥h §w©I©e :z¤kŸ «xR̈ ©d
l ©r©I©e c¥rFnÎl ¤dŸ «̀  o ©M §W ¦n g ©z ¤R mÜ dl̈Ÿr«̈d g ©A §f ¦n z ¥̀ §e :o«̈M §W ¦O©l g ©z ¤R ©d K ©qn̈Îz ¤̀

xŸI ¦M ©dÎz ¤̀  m ¤UÏ©e :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M dg̈§p ¦O ©dÎz ¤̀ §e dl̈Ÿr«̈dÎz ¤̀  eïlr̈
d ¤WŸn EP ¤O ¦n Ev£g «̈x §e  :d«̈v §gẍ§l m¦i ©n dÖẄ o ¥Y¦I ©e ©g¥A §f ¦O ©d oi ¥aE c¥rFn l ¤dŸ̀ Îoi ¥A
mz̈ä §xẅ §aE c¥rFn l ¤dŸ̀ Îl ¤̀  m ῭ Ÿa §A :m«¤di¥l §b ©xÎz ¤̀ §e m ¤di ¥c§iÎz ¤̀  eip̈äE oŸx£d«©̀ §e

ai ¦aq̈ x¥vg̈«¤dÎz ¤̀  m ¤wÏ©e :d«¤WŸnÎz ¤̀  dF̈d§i dË ¦v x ¤W£̀«©M Evg̈ §x¦i ©g¥A §f ¦O ©dÎl ¤̀
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q ©k§i ©e :d«̈k ῭l §O ©dÎz ¤̀  d ¤WŸn l ©k§i ©e x¥vg̈«¤d x ©r ©W K ©qn̈Îz ¤̀  o ¥Y¦I ©e ©g¥A §f ¦O©l §e oM̈ §W ¦O©l
`Fäl d ¤WŸn lŸkïÎ`«Ÿl §e dl :o«̈M §W ¦O ©dÎz ¤̀  ¥̀ln̈ dëŸd§i cFa §kE c¥rFn l ¤dŸ̀ Îz ¤̀  op̈r̈«¤d

zFlr̈«¥d §aE :o«̈M §W ¦O ©dÎz ¤̀  ¥̀ln̈ dëŸd§i cFa §kE op̈r̈«¤d eïlr̈ o ©kẄÎi«¦M c¥rFn l ¤dŸ̀ Îl ¤̀
Ÿ̀l §e op̈r̈«¤d d¤lr̈«¥i Ÿ̀lÎm ¦̀ §e :m«¤di¥r §q ©n lŸk §A l ¥̀ ẍ §U¦i i¥p §A Er §q¦i oM̈ §W ¦O ©d l ©r ¥n op̈r̈«¤d

FA dl̈§i©l d¤i §d ¦Y W ¥̀ §e mn̈Fi oM̈ §W ¦O ©dÎl ©r dëŸd§i o©p£r i ¦M gl :F «zŸl«̈r ¥d mFiÎc ©r Er §q¦i
 :m«¤di¥r §q ©nÎlk̈ §A l ¥̀ ẍ §U¦iÎzi¥AÎlk̈ i¥pi ¥r§l

17. And it came to pass in the first month in the second year, on the first day of the month,
that the tabernacle was erected.
18. And Moses erected the tabernacle, and fastened his sockets, and set up its boards, and
put in its bars, and erected its pillars.
19. And he spread the tent over the tabernacle, and put the covering of the tent above it; as
the Eternal One commanded Moses.
20. And he took and put the Testimony into the ark, and set the poles on the ark, and put
the covering above the ark;
21. And he brought the ark into the tabernacle, and set up the veil of the covering, and
covered the ark of the Testimony; as the Eternal One commanded Moses.
22. And he put the table in the Tent of Meeting, upon the side of the tabernacle northward,
outside the veil.
23. And he set the bread in order upon it before the Eternal One; as the Eternal One had
commanded Moses.
24. And he put the lampstand in the Tent of the Meeting, opposite the table, on the south
side of the tabernacle.
25. And he lighted the lamps before the Eternal One; as the Eternal One commanded
Moses.
26. And he put the golden altar in the Tent of the Meeting before the veil;
27. And he burned sweet incense on it; as the Eternal One commanded Moses.
28. And he set up the screen at the door of the tabernacle.
29. And he put the altar of burnt offering by the door of the tabernacle of the Tent of the
Meeting, and offered upon it the burnt offering and the meal offering; as the Eternal One
commanded Moses.
30. And he set the basin between the Tent of Meeting and the altar, and put water there,
for washing.
31. And Moses and Aaron and his sons washed their hands and their feet there;
32. When they went into the Tent of Meeting, and when they came near to the altar, they
washed; as the Eternal One commanded Moses.
33. And he erected the court around the tabernacle and the altar, and set up the screen of
the court gate. So Moses finished the work.
34. Then a cloud covered the Tent of Meeting, and the glory of the Eternal One filled the
tabernacle.
35. And Moses was not able to enter into the Tent of Meeting, because the cloud abode on
it, and the glory of the Eternal One filled the tabernacle.
36. And when the cloud was taken up from over the tabernacle, the children of Israel went
onward in all their journeys;
37. But if the cloud was not taken up, then they journeyed not till the day that it was taken
up.
38. For the cloud of the Eternal One was upon the tabernacle by day, and fire was on it by
night, in the sight of all the house of Israel, throughout all their journeys.
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Shabbat as a Sanctuary in Time
By Rabbi Abraham Joshua Heschel
Reprinted from  The Sabbath: Its Meaning for Modern Man, published by Noonday Press.

The Sabbaths are our great cathedrals, the Jewish equivalent of sacred
architecture.

Judaism is a religion of time aiming at the sanctification of time. Unlike the space-minded
man to whom time is unvaried, iterative, homogeneous, to whom all hours are alike,
quality-less, empty shells, the Bible senses the diversified character of time. There are no
two hours alike. Every hour is unique and the only one given at the moment, exclusive and
endlessly precious.

Judaism teaches us to be attached to holiness in time, to be attached to sacred events, to
learn how to consecrate sanctuaries that emerge from the magnificent stream of a year. The
Sabbaths are our great cathedrals; and our Holy of Holies is a shrine that neither the
Romans nor the Germans were able to burn; a shrine that even apostasy cannot easily
obliterate: the Day of Atonement. According to the ancient rabbis, it is not the observance
of the Day of Atonement, but the Day itself, the “essence of the Day,” which, with man’s
repentance, atones for the sins of man.hourglass

Jewish ritual may be characterized as the art of significant forms in time, as architecture of
time. Most of its observances–the Sabbath, the New Moon, the festivals, the Sabbatical and
the Jubilee year–depend on a certain hour of the day or season of the year. It is, for
example, the evening, morning, or afternoon that brings with it the call to prayer. The main
themes of faith lie in the realm of time. We remember the day of the exodus from Egypt,
the day when Israel stood at Sinai; and our Messianic hope is the expectation of a day, of
the end of days.

In a well-composed work of art an idea of outstanding importance is not introduced
haphazardly, but, like a king at an official ceremony, it is presented at a moment and in a
way that will bring to light its authority and leadership. In the Bible, words are employed
with exquisite care, particularly those which, like pillars of fire, lead the way in the far-flung
system of the biblical world of meaning.

One of the most distinguished words in the Bible is the word kadosh, holy; a word which
more than any other is representative of the mystery and majesty of the divine. Now what
was the first holy object in the history of the world? Was it a mountain? Was it an altar?

It is, indeed, a unique occasion at which the distinguished word kadosh is used for the first
time: in the Book of Genesis at the end of the story of creation. How extremely significant is
the fact that it is applied to time: “And God blessed the seventh day and made it holy.”
There is no reference in the record of creation to any object in space that would be
endowed with the quality of holiness.

This is a radical departure from accustomed religious thinking. The mythical mind would
expect that, after heaven and earth have been established, God would create a holy place–a
holy mountain or a holy spring–whereupon a sanctuary is to be established. Yet it seems as
if to the Bible it is holiness in time, the Sabbath, which comes first.
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When history began, there was only one holiness in the world, holiness in time. When at
Sinai the word of God was about to be voiced, a call for holiness in man was proclaimed:
“Thou shalt be unto me a holy people.” It was only after the people had succumbed to the
temptation of worshipping a thing, a golden calf, that the erection of a Tabernacle, of
holiness in space, was commanded. The sanctity of time came first, the sanctity of man
came second, and the sanctity of space last. Time was hallowed by God; space, the
Tabernacle, was consecrated by Moses.

While the festivals celebrate events that happened in time, the date of the month assigned
for each festival in the calendar is determined by the life in nature. Passover and the Feast
of Booths [Sukkot], for example, coincide with the full moon, and the date of all festivals is
a day in the month, and the month is a reflection of what goes on periodically in the realm
of nature, since the Jewish month begins with the new moon, with the reappearance of the
lunar crescent in the evening sky. In contrast, the Sabbath is entirely independent of the
month and unrelated to the moon. Its date is not determined by any event in nature, such
as the new moon, but by the act of creation. Thus the essence of the Sabbath is completely
detached from the world of space.

The meaning of the Sabbath is to celebrate time rather than space. Six days a week we live
under the tyranny of things of space; on the Sabbath we try to become attuned to holiness
in time. It is a day on which we are called upon to share in what is eternal in time, to turn
from the results of creation to the mystery of creation, from the world of creation to the
creation of the world.


